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Abiding in Good and Noble Deportment

Thus have 1 heard. Once the Buddha was dwelling on Mount nghrakﬁga_ near thc
city of Rijagrha, accompanicd by cight thousagd great monks. At that time, six-
tcen thousand Bodhisattva-Mahiasattvas who did not regress fror'n pursuit of su-
htenment, and who were destined to become Buddha; 1f1 their next life-
times, came from different Buddha-lands in the ten directions to join the assembly.

That day, Mahikasyapa asked the Buddha, “The World-Honored One speaks

preme enlig

of éramanas. What is a §ramana?

The Buddha replied to Kasyapa, “A $ramana is one who can:

attain ultimate quiescence;

keep himself under control;

accept the teachings;

obscrve the pure precepts;

cnter dhyanas;

acquirc wisdom; . .
strive for liberation by understanding the meaning of reality;
have no doubts about the three doors to liberation;

abide securely in the practices of saints;
skillfully cultivate the four mindfulnesscs;
avoid all unwholesome dharmas;

sccurcly dwell in the four right efforts;
adeptly cultivate the four bases of miraculous powers;

1
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achieve the five roots—to have firm faith in the Buddha, the Dharma, and
the Saihigha; not to believe in any doctrine other than the Buddha-
Dharma; to strive to cradicate all defilements,? avoiding all unwhole-
some dharmas but cultivating all wholesonic oncs in accordance with
the truth; to know thoroughly the skillful means to acquirc right
knowledge and right mindfulness, kecping wholesome dharmas in
mind exclusively; and to know well the skillful means to attain dhyina
and wisdom;
achieve the five powers so that he is not disturbed by any afflictions;
cultivate well the scven factors of enlightenment [so that] he thoroughly
knows the skillful mcans to perccive the causes and conditions of all
dharmas;
know well the skillful means to follow the [eightfold] noble path, which
includes right view and right concentration;
obtain the power of the four kinds of [unhindered] cloquence;
disbelicve in heterodox doctrines;
rely on the meaning [of the Dharma] rather than words, on [intuitive]
wisdom rather than intellect, on the sitras which convey the ultimate
truth rather than the sitras which do not, and on the Dharma rather
than the person [tcaching it];?
be apart from the four demons;
thoroughly understand the five aggregatcs;
uproot all afflictions;
rcach the last lifctime [before nirvanal;
shun the ways leading to sarsira;
be free from all craving;
persevere in comprchending suffering, stopping the arising of suffering,
realizing the cessation of suffering, and cultivating the path leading to
the cessation of suffering, thus perceiving clearly the four noble truths;
r¢ject all heterodox doctrines after taking refuge in the Buddha-Dharma;
accomplish what he set out to accomplish;
climinate all defilements;
cultivate the cightfold liberation;
be praised by $akras and brahmas;
from the beginning devote himsclf to the practice of the path;
delight in living in a secluded forest;
establish himself securcly in the noble Dharma;
rcjoice in Buddhist rites;
be mentally undisturbed;
avoid closc associations, cither with monks and nuns or with laypcoplc;
enjoy being alone, like the singlc horn of a rhinoceros;
be afraid of bustling crowds;
enjoy living by himseclf;
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always fear the three rcalms;

achieve the true fruit of a §ramana;

have no longing for anything,

shun the cight worldly dharmas*—gain, loss, praise, blame, fame, ridicule,
pleasurc, and pain;

be as stcadfast and immovable in mind as the great earth;

guard against any conflict of will between himsclf and others;

be serenc;

cultivate right practices;

achicve a mentality [as pure] as spacc; and

have a mind which is not tainted by or attached to forms and appearances,
Jjust as 2 hand moving in empty space is not hindered by anything.

Kasyapa, if a person can accomplish these, he really is a sramana.”

Then Mahikisyapa said to the Buddha, “World-Honored One, the Tathi-
gata’s skillful discourse on the meritorious deeds of a §ramana is extraordinary.
World-Honored One, if $ramanas in future ages falscly claim to be true $ramanas
or to practice pure conduct, then they have trespassed on the supreme enlighten-
ment cultivated and perfected by the Tathigata for countless kalpas.”

The Buddha said to Kisyapa, “The offense of trespassing on the supreme
enlightenment of the Tathigata is so monstrous that no one could ever finish
describing it. Kasyapa, after I enter nirvina, you and my other great disciples will
also enter nirvina, and the great Bodhisattvas of this world will go to other
Buddha-lands. At that time, in my order, there will be deceitful monks (bhiksus)
who will do everything with crooked minds. Kisyapa, now I am going to explain
the corruption of a $ramana; that is, the faults and transgressions of a $ramana.

“Kasyapa, in the coming Last Era, there will be monks who will not culti-
vate morality or discipline, nor will they cultivate their minds or wisdom. They
will be as ignorant as children; they will move toward darkness unawarc. Because
they will not subdue their minds, they will be corrupt sramanas. Kisyapa, what is
the corruption of a $ramana?

“Kasyapa, the corruption of a Sramana is of thirty-two kinds. One who has
renounced the houschold life should keep them all at a distance. What are the

thirty-two?

(1) To feel desire;

(2) to feel hatred;

(3) to feel annoyance;

(4) to praise oneself;

(5) to defame others;

(6) to seck marerial gains;

(7) to seck profit for its own sake;

{8) to spoil others’ blessings resulting from almsgiving;®
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(9) to conceal one’s own misdeeds;

(10) to be intimate with lay people; —-- gy umly oo bad

(11) to be intimate with monks or nuns;r/.’

(12) to take pleasure in noisy crowds;

(13) to seck by devious mieans material gains not belonging to onesclf:

(14) 1o long for the material gains of others;

(15) not to be content with onc’s own matcrial posscssions;

(16) to envy others’ material posscssions;

(17) always to find fault with others:

(18) not to scc onc’s own CrTors;

(19) not to keep strictly the precepts Icading to liberation:

(20) not to have a sense of shame and remorsc;

(21) not to respect others, but instcad to be arrogant, unrclable, and shame-
less;

(22) to arousc one's passions;

{23} to contradict the twelve links of dependent origination;

(24) to hold extreme views;

{25) not to be tranquil and free of passions;

(26) to dclight in sarhsira, not in nirvana;

(27) to enjoy hetcrodox scriptures;

(28) to be enveloped in the five covers so that afflictions arisc;

(29) to have no faith in karmic results;

(30) to fear the three doors to liberation;

(31 to slandc.r the profound, subtle Dharma instead of cultivating the prac-
tices leading to ultimate quiescence; and

(32) to have no respect for the Three Jewels.

All these are corruptions of a Sramana. If a $ramana can cleanse himself of these
kinds of corruption, he is a truc éramana.

Kaisyapa, furthermore, cight things can destroy the [good] deeds of a éra-
mana. What are the cight?

(1) Not to be respectful and obedicent to teachers and supcriors;

(2) not to esteem the Dharma:

(3) not to have proper thoughts;

(4) to slander the Dharma after hearing it explained for the first tine;

(5) to become frightened when hearing the Dharma which teaches t,hc non-
existence of sentient beings, sclf, lifc, and personal identity;

(6) to understand only conditioned dharmas, not unconditioned oncs, cven
after hearing that no phenomena cver arise from the beginning;

(7) o fall into the huge, deep pit® after hearing the gradual doctrine;” and

(8) to be perplexed and confused to hear that no dharma ariscs, has a sclf-
entity, or gocs anywhere.
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“Kasyapa, thesc cight things can destroy the [good|deeds of a $ramana. A $ramana
who has left the houschold life should shun thesc eight things.

“Kaisyapa, [ do not say that those who shave their heads and dress in monas-
tic robes arc $ramanas; I say that those who are fully endowed with virtues and
good deportment arc Sramanas.

“Kiéyapa, a $ramana dressed in a monastic robe should keep his mind far
away from desire, hatred, and ignorance. Why? Because 1 allow only those who
have no desire, no hatred, and no ignorance to dress in monastic robces.”® Kisyapa,
$ramanas who are dressed in monastic robes but have desire, hatred, and ignorance
in mind and do not kcep the precepts are burning their monastic robes, while those
who obscrve the precepts single-mindedly are not. Why? Because monastic robes
should be worn by those who have the attributes of a saint, dwell in ultimate
quiescence, practice kindness and compassion, and are free from passions.

“Kasyapa, now, listen to me. There arc twelve signs of a saint. What arc the

twelve?

(1) To observe the discipline;

(2) to develop meditation;

(3) to cultivate wisdom;

(4) to achicve liberation;

(5) to acquire the knowledge and awarencss derived from liberation;
(6) to comprchend the four noble truths;

(7) to comprchend the twelve links of dependent origination;

(8) to fulfill the four immeasurables;

(8) to practice the four dhyanas;
(10) to practice the four dhyanas of the Realm of Formlessness;”
(11) to enter right concentration, leading to the four fruits [of the Sravaka-

vehicle];'® and

=

(12) to climinate all onc’s defilements.
Kisyapa, these are the twelve signs of a saint. Kadyapa, I say the monks who are
not fully endowed with the twelve signs of a saint yct dress in monastic robes do
not cultivatc the¢ Buddha-Dharma or approach nirvina, nor do they proceed to-
ward ultimate quiescence; instead, they perform evil, samsaric deeds. They do not
cross [the sca of] sariisira, but arc caught by demons; they do not maintain the

truc Dharma, but follow wrong doctrines.
“Therefore,”’Kisyapa, a monk who has left the houschold life but has not yet
achicved the fruit of a $ramana should esteem in eight ways the monastic robe
which he wears. What are the eight? When he wears a monastic robe, he should

bring forth:

. (1) the thought of a stiipa;
(2) the thought of the World-Honored One;

(3) the thought of ultimate quiescence;
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{4) the thought of kindness;

(3) the thought of respecting [the robe] as a Buddha;

(6) the thought of shame;

(7) the thought of rcmorsc; and

(8) the thought that the robe will free him of desire, hatred, and ignorance
and will cause him to fulfill the right practices of a §ramana in future lives.

Kasyapa, a monk should cstcem a monastic robe in these cight ways.

. “Kasyapa, if Sramanas are not content with the four noble practices, but
vilolatc the right practices of a $ramana, and do not csteem a monastic robe in ,thcsc
?1ght ways, they arc false Sramanas and will fall to minor hells. Kasyapa, false
Sramanas suffer pain in hell: their clothing, bowls, and bodics are all ablaz,C' the
places where they sit or sleep and the things they use burn intensely like, bi
fuf'naccs. False $ramanas undergo such sufferings. Why do they fall t’o such f
mxscra‘?lc statc? Because they have committed impure deeds, words, and thoughts

Kasyapa, suppose a precept-breaking monk falsely claims to be a true §ra.-
mana and to practice pure conduct. When meritorious, preccpt-keeping people
m'akc offerings to him and respectfully circumambulate him, he accepts all tgis
without even knowing his own wickedness. That wicked monk will, because of

t}'ns evil root, reap cight contemptible attributes [in a future life]. What are the
eight?

(1) To be foolish;

(2) to be mute;

(3) to be short in stature;

(€Y ;lo have such ugly, distorted features that anyone who secs him laughs at
im;

(5) to be born female and work as a poor servant;

(6) to be weak, emaciated, and die young;

(7) to be notorious instead of respected; and

(8) not to encounter Buddhas.

Kasyapa, if a precept-breaking monk allows precept-keeping people to pay hom-
age and make offerings to him, he will have these eight contemptible attributes [in
a f}xturc life]. Kisyapa, a precept-breaking monk should, after hearing this ex-
plained, not accept the homage and offerings of a precept-keeping monk
“I.{as’yapa, if a precept-breaking monk falscly claims to be a true $ramana and
to practice purc conduct, he docs not deserve a space wide enough for him t;) spit
let alone a space to raise and lower his fect, to go here and there, to bend downpo;
to strctcﬁ out. Why? Because in the past, great monarchs offered large tracts, of
land to virtuous precept-keepers to serve as their dwelling-places while they pur-
sl.xed the path. Kasyapa, a precept-breaking monk is not worthy of any offcrli)n s
given by faithful donors, not even a space to raise and lower his feet, let aloneg
place with rooms for resident and visiting monks, or a place to te;ke walkin;
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exercise. He is not worthy of any offerings given by faithful donors, such as a
house, a bed, a garden, a garment, a bowl, bedding, or medicinc.

“Kisyapa, now I say that if a precept-breaking monk falsely claims to be a
true $ramana and to practice pure conduct, he cannot requite the kindness of
faithful donors, not cven with a blessing as tiny as the tip of a hair. Why? Like
the vast ocean, noble ficlds of blessings are supreme and most wonderful. A donor
who, out of pure faith, sows a sced of giving in the ficlds of blessings may think
that he has made an immecasurable gift. Kisyapa, when a wicked, precept-breaking
monk accepts from a faithful donor any offering, even as little as one hundredth of
a split hair, he will cause his donor to forfeit blissful rewards the size of the vast
ocean; such a monk cannot repay at all the kindness of his donor. Kasyapa, there-
forc, 2 monk should have a pure mind when accepting an offering from a faithful
donor. Kiéyapa, this you should learn.”

At that time, in the assembly, two hundred monks who were purc in deed,
had few decsires, and were free from [the four] yokes wiped away their tears after
they had heard this doctrine explained, and said, “World-Honorced One, now we
would rather dic than accept cven onc meal from a faithful donor without first
having achieved the fruit of a $ramana.”

The Buddha said, “Excellent, excellent! Good men, since you fecl shame and
remorse, and your fear of future lives is as strong as adamant, you may be com-
pared in this life to necklaces of precious jewels. Good men, I say now that in the
world there are only two kinds of people worthy of offerings given by faithful
donors. What are the two? One is those who cultivate [the Dharma] with vigor;
the other is those who have achicved liberation.”

The Buddha told these monks, “If a monk has achieved liberation, practices
wholesome dharmas, strictly keeps the precepts as [ have taught, contemplates all
phenomena as impermancnt and painful and all dharmas as devoid of sclf, and also
contemplates the ultimate quicscence of nirvina with a desire to attain it—then,
even if he accepts from faithful donors a pile of offerings the size of Mount
Sumeru, he will surely be ablc to reward the donors with commensurate blessings.

“If such a monk accepts offerings from a faithful donor, he will causc the
donor to obtain great benefits and great rewards. Why? Because blessings always
result from three things: constant giving of food, building temples and mon-
asterics, and the practice of kindness. Of these three, the practice of kindness
results in the supreme blessings.”

The Buddha continued. “If a monk enters the immeasurablc dhyina'! after he
accepts clothing, a bowl, bedding, food and drink, or medicinc from a donor, he
can cause his donor to obtain limitless blissful rewards. Kasdyapa, all the vast occans
in a billion-world universe may dry up, but the blissful rewards which the donor
thus acquires cannot be exhausted. KiSyapa, you should know that a precept-

" breaking monk damages the blessings of a donor. If 2 monk performs misdeeds
. after he accepts offerings from a faithful donor, he will waste the donor’s offerings.

“Kasyapa, therefore 1 discourse on the corruption of a $ramana, the faults
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and transgressions of a $ramana, the deceit and crookedness of a éramana, and the
thicvery among $ramanas. o
“Kasyapa, a precept-keeping mounk should be single-minded and remain far
away from all thosc unwholesome dharmas. Kasyapa, a sramana is one who does
not let his cyes, cars, nose, tongue, body, or mind be attract‘cd by any objects.
One who protects his six sense-organs from being attracted [to objccts], compre-
hends the six miraculous powecrs, concentrates on the six mindfu]ncssc; 12 abides
sccurcly in the six kinds of reverent harmony in a monastery,'? and practic'cs the six

valuable dharmas' is called a $ramana.”

11

Then the Buddha told Kasyapa, “Onc who can destroy his afflictions is called a
.moul-L Onc who can break up the thoughts of sclf, a sentient being, a personal
ldcn'my, a man, or a woman is called a monk. Furthermore, Kis’yap,a onc who
cultivates disciplinc and wisdom is called a monk. Furthermore, Kiéyap;; one who
is fearless; extricates himself from the three realms and the four currents 15 sccs their
faults and distresscs, and avoids them all; and situates himself securcl ‘on th h
of fearlessness is called a monk. ’ o

“Kasyapa, if a monk docs not fulfil this or other good doctrincs despite his
?cnowlcdgc of them, but gives up all good doctrines and treads different paths, he
1s not my disciple and I am not his teacher. ,

3 “Kééxapa, there are many wicked monks who do harm to my Dharma
Kagyapa, it is not the nincty-five kinds of heterodox devotecs, ' nor other kinds o;—
heterodox devotees, but the ignorant persons in my order who can destroy my
Dharma. For examplc, Kasyapa, after a lion, the king of beasts, dies, no tiger
wolf, bird, or other beast can eat its flesh; [only] the worms living in it; bodyiar;
cat its_ flesh. Kasyapa, in my order, there are wicked monks who arc greedy for
material gains and overwhelmed by avarice. They do not climinate unwholesome
dharmas, do not cultivate wholesome dharmas, and do not ccase to tcll lics
Kisyapa, it is these monks who can destroy my Dharma. .

“Kasyapa, a monk who harbors four things is wicked. What are the four?
(1) Desire;
(2) hatred;
(3) ignorance; and
(4) arrogance.’

Furthermore, there are four attributes of a wicked monk. What are the
four?

(1) To be conceited;
(2) to be insensitive to shame;

|
\
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(3) not to feel remorsc; and
(4) to be carcless in speaking.

“Morcover, there are four deeds of a wicked monk. What arce the four?

(1) To be unstable;

(2) to look down on others;

(3) to seck material gains greedily; and
(4) to perform misdeceds frequently.

“Furthcrmore, there are four [other| deeds of a wicked monk. What are the
four?

(1) To be villainous and deceitful;

(2) to delude and confusc others;

(3) to earn a livelihood in an improper way; and
(4) to usc abusive language.

“Morcover, there are four [other] deeds of a wicked monk. What arc the

four?

(1) To accept favors from others without returning favors to them;
(2) to do small favors for others and expect great rewards;

(3) to forget favors previously bestowed by others; and

(4) to do harm to rclatives and friends.

“Furthermore, there arc four [other] deeds of a wicked monk. What are the

four?

(1) Not to requite the kindness of faithful donors with blessings and rewards
after accepting their offerings;

(2) not to protect the discipline well;

(3) to despisc the precepts one has received; and

(4) not to keep the precepts strictly.

“Morcover, a monk who gives discourscs preaching four doctrines is a
wicked monk. What are the four?

(1) That there is a self;

{2) that there is a senticnt being;
(3) that there is life; and

(4) that there is a personal identity.

“Furthcrmore, there are four [other] deeds of a wicked monk. What are the
four?
(1) Not to respect the Buddha;
(2) not to respect the Dharma;

(3) not to respect the Sariigha; and
(4) not to respect the discipline.
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“Morcover, there are four [other} deeds of a wicked monk. What are the
four?

(1) To be unhappy when there is harmony within the Sarmgha;
(2) to dislike living alone;

(3) to cnjoy being in crowds; and

(4) to talk of worldly affairs all the time.

“Furthermore, there are four [other] deeds of a wicked monk. What are the
four?

(1) To strive for material gains;

(2) to pursuc great famgc;

(3) to form many acquaintances; and

(4) not to abide in the {four] noble practices.

“Morcover, there are four [other] deeds of a wicked monk. What are the
four?

(1) To be bound by demons;

(2) to be perverted by demons;

(3) to indulge in [excessive] sleep; and
(4) not to enjoy practicing virtue.

“Furthermore, there are four [other] deeds of a wicked monk. What are the
four? .

(1) To causc the Buddha-Dharma to degencrate;
(2) to be a sycophant at heart;

(3) to be harmed by dcfilements; and

(4) not to pursue the fruit of a $ramana.

Moreover, a2 monk who burns with four things is a wicked monk. What
arc the four?

(1) To burn with sexual desire;

(2) to burn with hatred;

(3) to burn with ignorance; and

{4) to burn with any other defilements.

“Furthermore, there are four [other] deeds of a wicked monk. What are the
four?

(1) To visit brothels frequently, without knowing the harm it docs;
(2) not to be content;

(3) not to be content in spite of having much lcarning;'® and

{#) to be always miscrly and not to share necessitics with others.

“Moreover, there arc four [other] deeds of a wicked monk. What are the
four?
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(1) To go from darkness to {morc] darkness and from ignorance to [morc]
ignorancc,

(2) to doubt the four noble truths instead of percciving them;

(3) to be always bound by sarhsara; and

(4) to close the door to nirvana.

“Finally, a monk who is deceitful in four ways is a wicked monk. What are
the four?

(1) To be deccitful in body;

(2) to be deccitful in speech;
(3) to be deccitful in mind; and
(4) to be deceitful in manner.

“What is it to be deceitful in body? To be deceitful in body is to [pretend to]
walk with composure. To be deceitful in body is to [pretend to] look neither to the
right nor to the left. To be deccitful in body is to [pretend to] look only a few fect
away if one looks right or left. To be deceitful in body is to dress in a2 monastic
robe while relying on improper means of livelihood; to live in a secluded place in
order to gain praise, without fulfilling the purpose of living there; to beg for food
in order to gain praise, without contemplating the rcasons for food-begging; to
wear a garment of cast-off rags in order to gain praise, without knowing that it is
mecant to generate humility; to live in a cave or under a tree in order to gain praise,
without studying the twelve links of dependent origination; to take stale, discarded
medicine in order to gain praise, without seeking the ambrosial Dharma-medicine.
Kisyapa, all this is called being deceitful in body.

“Kiasyapa, what is it to be deccitful in specch? [It is to say:] ‘He knows mc’;
‘He invites me’; ‘I obtain what I seek’; ‘I do not seck material gains, but he gives
them to me'; ‘I have acquired every fine, wonderful offering, and great material
gains as well’; ‘I often practice wholesome dharmas, so offerings should be made
to me’; ‘I am good at debating’; ‘I know the forms of the dharmas in dircct order
and in inverted order’;" ' know the right and wrong mcanings of all dharmas’; ‘If
he asks me this, I can answer him, convince him, and silence him with my
answer’; or ‘By speaking, I can please everyone, and I can also make people admire
and praise me. I ¢an make them invite me [to their homes], make offerings to me,
and ask mec to return often after [ accept their offerings.” Kasyapa, if a person docs
not control his speech and says everything contrary to propriety, he is deceitful in
speech. Kisyapa, this is called being deceitful in speech.

“Kasyapa, what is it to be deceitful in mind? To be deceitful in mind is to
say, ‘I do not want such material supports as clothing, bowls, bedding, food and
drink, and medicine,” while one’s mind is [really] concerned with nothing but the
pursuit of these. It is to say falsely that one is content while actually one is seeking
many things.”

Then the World-Honored One spoke in verse:

M . . . S (
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“If a person sccks material gains

And pursucs them in an improper way,
While claiming he is content,

Then he is forever miserable.

Being falschearted,
This person is deceitful to all;
His mind is utterly impure.

Gods, dragons, spirits,

Those who have the deva-cye,

And Buddhas, the World-Honored Oncs,
All know and sce this.

“Kisyapa, such a wicked monk is apart from wholesome dharmas and be-
havior, and carns a living in an improper way; he will fall to the three miscrable

plancs of existence.”

I

The Buddha told Kasyapa, “What is the outcaste” of §ramanas? Kasyapa, an out-
caste oftcn goes to a graveyard looking for a corpse, and is glad to sce one. He
treats sentient beings without kindness or compassion. Similarly, Kasyapa, the
outcaste of éramanas has no kindness. He goes to a donor’s house with evil inten-
tions, and valucs highly what he obtains. He does not tcach his donors the Bud-
dha-Dharma and discipline after he accepts material offerings from them. He as-
sociates closely with laypeople for the sake of material gains, not for the sake of
Dharma. He has no kindness and always seeks material possessions. Kasyapa, this
is what is meant by the outcaste of Sramanas.

“Kasyapa, all pcople, including ministers, elders, princes, warriors, brah-
mins, and common people, dissociate themselves from an outcaste. Even the most
lowly slaves avoid his presence and acquaintance. Similarly, Kisyapa, all pcoplc,
including virtuous, respected precept-keepers, monks, nuns, laymen, laywomen,
gods, dragons, ghosts, spirits, and gandharvas kecp aloof from the outcaste of
¢ramanas, because they know that he breaks the precepts and practices cvil dhar-
mas. kiéyapa, this is what is mecant by the outcaste of $ramanas.

“Kasyapa, an outcaste’s clothing, food and drink, and the things he uses are
shunned by virtuous people. Similarly, Kasyapa, the outcaste of sramanas procurcs
his monastic robe, bowl, and other necessitics of life by breaking the precepts; by
performing improper decds with body, specch, and mind; and by. practicing flat-
tery. Precept-keeping $ramanas and brahmins shun the things which the outcaste
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of sramanas has procurcd improperly; they have [only] pity for him. Kisyapa, this
is what is mecant by the outcaste of $ramanas.

“Kidyapa, an outcaste shamefully begs for food with bowl in hand. Simi-
larly, Kasyapa, an outcaste of $ramanas shamefully enters his own room, others’
homes, or the presence of people; he goes to the Buddha shamefully; he shametully
pays homage to the stipa of the Tathagata; he comes and goes, bends and stretches
shamefully; and he walks, stands, sits, and lies down shamefully. To summarize,
he docs everything shamcfully becausc he conceals his evil dharmas.

“Kisyapa, an outcaste never gocs to a good place, no matter where he goes.
Why? Becausc he practices evil dharmas himself. Similarly, Kasyapa, the outcaste
of sramanas docs not go to any good planc of existence, no matter where he gocs,
because he performs many bad decds and actions leading to rebirth in the miserable
plancs of cxistence. Kasyapa, this is what is meant by the outcaste of $ramanas.

* * *

“Kasyapa, what is a corrupt sramana? Kisyapa, the sediment of wine which
remains at the bottom [of a jar] after the good, sweet winc has been taken out is
uscless and is despised by people. Similarly, Kisyapa, a corrupt sramana who gives
up the flavor of the Dharma and instead clings to the dregs of afflictions is uscless
and is abhorred by people. He smells the offensive odor of afflictions, not the
fragrance of discipline. He can benefit neither himself nor others, no matter where
he goes. Kagyapa, this is what is meant by a corrupt $ramana.

“Kasyapa, corruption may be compared to the transformation of food into
dung, which is fetid, impure, and disgusting. Thus, Kisyapa, a corrupt $ramana is
like dung, because he is impurce in deed, word, and thought. Kisyapa, this is what
is meant by a corrupt $ramana.

“Kisyapa, a spoiled seed sown in the great earth will not sprout or bear
fruit. Similarly, Kasyapa, a corrupt §ramana neither plants good roots nor achieves
the fruit of a $ramana, though he takes refuge in the Buddha-Dharma. Kiéyapa,
this is what is meant by a corrupt Sramana.

* * *

“Kasyapa, what is a box-§ramana? Kasyapa, just as an ornate box made by a
skillful craftsman may be filled with stinking, dirty things, so, Kisyapa, a box-
$ramana outwardly acts as a $ramana should act; inwardly he is full of filth and
practices cvil deeds. Kasyapa, this is what is meant by a box-$ramana

* * *

“Kasyapa, what is an amaranth-§ramana? Kasyapa, an amaranth is very
pretty, but its substance is as hard as wood or stone and its odor as offensive as
dung. The wise will not come close to or touch an amaranth, and avoid even the
sight of it, while fools who do not know its defects approach and smcll it when
they sce it. Similarly, Kasyapa, an amaranth-§ramana acts like a ramana in appear-
ance, though actually he is rude, indelicate, proud, conccited, filthy, and impure.
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He breaks the precepts, deports himself very badly, and does not hold proper
vicws. Kasyapa, the wisc do not associate closcly with an amaranth-§ramana or
respectfully ciccumambulate him to his right; furthermore, they kecp far away
from him, because he is an evil man. Kisyapa, only those as silly as children
associate closcly with him, make circumambulations to his right to honor him,
and accept his words with faith, just as a stupid person goes to pluck an amaranth.
Kasyapa, this is what is meant by an amaranth-§ramana.

* * *

“Kasyapa, what is a profit-secking $ramana? Kasyapa, a flattering, deccitful
person is always miscrly and wrapped in desire. When he sces another person’s
property, he is so cager to steal it that he does not feel shame or remorse for using
a sharp knife or a cudgel to attain his goal. He has no pity, and always harbors
harmful intentions. When walking by a desolate marsh, in a forest, or in a village,
he is intent on stealing others’ property, so he often hides himself.

“Similarly, Kasdyapa, a profit-secking $ramana is always miserly and choked
by desirc. He is never content with his own gains, but always covets others’
property. He goes to a city or a village for the sake of material gains, not for
the sake of wholesome dharmas, but he conceals his evil ways. Thinking that
good monks know he breaks the precepts and that, when they discourse on dis-
cipline, they may act on their knowledge by driving him away from the order,
a profit-secking $ramana becomes very fearful of good monks. Inside, he is flat-
tering and deceitful; but outside, he behaves well.

“All gods, dragons, ghosts, spirits, and thosc who have the deva-cye know
this monk for what he is: when he comes, he comes as a thicf; when he gocs, he
gocs as a thief; and similarly, as a thicf hc walks, sits, lics down, riscs, takes his
robe, puts on his robe, cnters a village, leaves a village, cats his mcal, drinks, and
shaves his hair.

“Kasyapa, the going, coming, and all other actions of this fool are known
and scen by gods, dragons, ghosts, and spirits. They rebuke this evil monk when
they sec what he docs, saying, 'It is such bad men who destroy the Dharma of
$akyamuni Buddha.” When the gods, dragons, ghosts, and spirits scc a §ramana or
brihmin who keeps the precepts and cultivates pure conduct, they will believe in,
honor, and esteem him, saying, ‘Such a person deserves material offerings accord-
ing to the Buddha-Dharma.’ Kisyapa, though a profit-secking $ramana lcaves the
houschold life to take refuge in the Buddha-Dharma, he cannot generate even a
single thought of ultimate quicscence or a passionless mind, let alone acquire the
fruit of a Sramana. It is absolutcly impossible for him to acquire it. Kagyapa, this is
what is mcant by a profit-sccking sramana.

* * *

“Kasyapa, what is a darncl-Sramana? KiSyapa, the darnels in a wheat-field
look exactly like wheat, so a farmer says that all the plants are good wheat, but
later, when the kernels of wheat emerge, he knows that he was wrong to say that.
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Kisyapa, similarly, a darncl-§ramana in a group with other $ramanas seems to be a
virtuous precept-keeper, and when a donor sces the group, he says that all of them
are $ramanas. However, actually that fool is not a §ramana, though he says he is.
He docs not cultivate pure conduct, though he says he docs. He is corrupt from
the outset and doces not keep any precepts. He does not belong to the order, cither.
He lacks the vital wisdom of the Buddha-Dharma and will fall to the miserable
planes of cxistence after death. He is like the darnels among good wheat.

“In the future, when gods, dragons, and those who have the deva-cye sce
that fool fall to a hell, they will say to each other, ‘This fool looked like a $ramana
in the past, but he performed unwholesome dharmas. Therefore, now he has fallen
to a great hell, as he deserves. From now to the far distant future, he will not be
able to achicve the virtuous deeds or the fruit of a $ramana. He is like darncls
among good wheat.’ Kasyapa, this is what is meant by a darnel-§ramana.

* * *

“Kasyapa, what is an undeveloped®' sramana? Kasyapa, undevcloped rice
plants are so called because they are not mature yet. They are not firm, so they are
blown away by the wind. They are not strong or sturdy. They look like rice, but
actually they are not yet rice. Kisyapa, similarly, an undeveloped sramana looks
like a $ramana in appearance, but no one has taught or corrected him. Because he
lacks the power of virtue, he is blown by the wind of demons. He has no vigor
and lacks the power of discipline. He learns little and his meditation lacks power.
He has no wisdom and cannot destroy the theives of afflictions. Such a $ramana is
mean, inferior, and powerless, and is bound and controlled by demons. He is
submerged in afflictions and blown by the wind of demons, just as undeveloped
rice plants are blown by the wind.

“Kasyapa, just as undcvcloped rice plants have no sceds to be scattered in a
ficld and sprout, so undeveloped Sramanas have no seeds of the path to scatter in
the ficld of the Buddha-Dharma, and cannot liberate themselves from sarhsira by
the doctrines of sages and saints. Kasyapa, sramanas who break the precepts and
do evil are called undeveloped sramanas.

* * *

“Kasyapa, what 1s a falsc Sramana? Kisyapa, a skillful smith gilds a picce of
copper so that it is the color of gold, but the copper article is different from gold in
value and people will know by rubbing it that it is not gold. Similarly, a false
sramana likes to adorn himsclf. He bathes often, dresses neatly, and conducts
himself strictly in accordance with the rules of a Sramana, whether going, coming,
bending, or stretching. However, he is always plagued, not only by desire, hatred,
and ignorance, but also by greed for material gains, respect, and praise; and by
pride, arrogance, and all other defilements. Although he is highly estcemed by
people, he in fact is not worthy of estcem at all. He constantly and carefully decks
his body with ornaments. He longs for good food and drink. He does not seck the
noble Dharma, and has no fear for future lives. He may win temporary honor, but
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not lasting honor. All he gains is weight. He depends on material supports, not on
the Dharma, and is entangled in various bonds. He handles his property as-
siduously, like a layman. He thinks like a layman, and as a result he reacts like onc:
he fecls pain and pleasurc as a layman does, and he is plagued by attachment and
aversion. He has no intention to practice the law of a $éramana except in rites and
manncers. He will definitely fall to the miscrable planes of hell-dwellers, hungry
ghosts, and animals, because he is not a $ramana in reality, cannot be qualified as
onec, and docs not deserve the namec. Kasyapa, this is what is mcant by a false
$ramana.

* * *

“Kasyapa, what is a bloodless §ramana? Kasyapa, a man, woman, boy, or
girl whose blood has been sucked by ghosts will become emaciated and weak,
because of the loss of blood. Kagyapa, deprived of blood, he or she cannot be
cured by any medicine, spell, knife, or cudgel® and will definitely die. Kasyapa,
similarly, a $ramana is called a bloodless $ramana if he lacks the blood of discipline,
meditation, wisdom, liberation, and the knowledge and awareness derived from
liberation; the blood of kindness, compassion, joy, and equanimity; the blood of
giving, sclf-control, and the guarding of his bodily, verbal, and mental actions; the
blood of abiding securely in the four noble practices; the blood of good deport-
ment; and the blood of pure deeds, words, and thoughts.

“Kasyapa, though he accepts the Dharma-medicines of the Tathagata, a
bloodless sramana cannot save himself. The Dharma-medicines are:

to contemplate the impurity of the body when one feels carnal desire:

to practice kindness when onc feels hatred;

to obscrve the twelve links of dependent origination when onc is deluded;

to ponder afflictions rightly;

to give up fondness for crowds;

to renounce cverything onc has; and

to take care of three monastic dharmas, namely, to be purc in discipline,
to subdue one’s mind, and to be concentrated and not distracted.

Kasyapa, though bloodless sramanas take the Dharma-medicines which I prescribe
and allow them to take, they cannot save themselves. Kisyapa, [these Dharma-
medicines) are supramundane doctrines:

the contemplation of emptiness, signlessness, and nonaction:

the knowledge of the [five] aggregates, the [cighteen] elements, and the
[twelve] entrances;

the four noble truths; and

the twelve links of dependent origination.

Kisyapa, bloodless sramanas cannot save themselves even by taking thesc [supra-
mundane] Dharma-medicines. Kadyapa, sramanas of this kind are stinking, filthy,
and impure. Because they break the precepts and have few blessings, they will be
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born in the lowliest domains. Because of their arrogance, after death they will
surcly fall to the great hells, and nowhere clse. just as pcople who lose their blood
will definitcly die, so sramanas of this kind will certainly fall to the hells after
dcath. Kagyapa, this is what is meant by a bloodless sramana.”

* * *

When these doctrines had been spoken, five hundred monks abandoned the
monastic precepts and returned to the lay life. At once, other monks rebuked
them, saying, “It is not good or proper for you to regress in the Buddha-Dharma
and rcturn to the lay life.”

The Buddha told the monks [who blamcd the five hundred monks], “Do
not say so! Why? Because what they do is in compliance with the Dharma. If
monks return to the lay life because they do not wish to accept offerings from
faithful donors, they comply with the Dharma. Those monks fecl repentant be-
i cause of their faith in and understanding of the Dharma. When they heard my

teachings, they thought: “We probably did impure deeds, and then accepted offer-
ings from faithful donors. We should feel repentant and return to the lay life.’
. “Kasyapa, now I say that after death those monks will be reborn in the
. Tusita Heaven, where Bodhisattva Maitreya dwells, and when Maitreya Tathagata
1 appears in the world, they will be among the members of his first assembly.”

!

v

Then Mahikidyapa asked the Buddha, “World-Honored One, what kinds of monks
may take charge of affairs?”

The Buddha replied to Kasyapa, “I allow two kinds of monks to take charge
of affairs. What arc the two? One kind is a monk who can keep the pure precepts,
and the other is a monk whose fear of future lives is as strong as adamant.
Furthermore, there are two other kinds of monks who may take charge of affairs.
What are the two? One kind is 2 monk who is aware of karmic results and the
other is a monk who is repentant and sensitive to shame. Furthermore, there are
two other kinds of monks who may take charge of affairs. What are the two? One
kind is a monk who has attained Arhatship and the other is a monk who can
cultivate the cightfold liberation. Kasyapa, I permit these kinds of monks to take
charge of affairs. Why? Because, Kisyapa, they are blamcless themselves and con-
sideratc of others, which is a rare achicvement.

“Kisyapa, there are many kinds of people who have left the household life to
takc refuge in the Buddha-Dharma. They differ in naturc, mentality, liberation,
and the eradication of passions. Somc are forest-dwellers, some practice begging
for food, some like to live in mountain groves, some cnjoy staying ncar a village,
some ar¢ pure in discipline, some can free themselves from the four yokes, some
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arc diligent in Jearning much, some debate doctrines, some keep the precepts well,
some behave themselves well according to the Vinaya, and somc teach the Dharma
to people in citics and villages. The administrative monks must well discern the
various temperaments of all these kinds of monks.

“Kagyapa, a monk who dwells in a sccluded forest needs to have leisure, so
the administrative monk should not assign him any work. If it is a forest-dwelling
monk’s turn to do a job, the administrative monk should do it for him if he can;
otherwise, he should ask another person to do it. He should not order a forest-
dwelling monk about, but may give him a small task to do if the monk is not
engaged in the practice of the path.

“Kasyapa, the administrative monk should give good food to those who
practice food-begging. He should give monks who can free themsclves from the
four yokes anything they nced, such as clothing, food and drink, bedding, and
medicine. He should not shout loudly himself or allow others to shout loudly near
the dwelling-places of monks free from the four yokes, in order to protect them.
The administrative monk should extend respect to such monks, regard them as
World-Honored Oncs, and think, ‘These monks can be the pillars of the Buddha-
Dharma, and I should give them anything they need.’

“Kasyapa, if there are monks who are diligent in learning much, the ad-

s

ministrative monk should encourage them, saying, “You virtuous ones diligently -

pursuc knowledge, and read and recite so as to have thorough comprehension. 1
should be at your service. You virtuous, crudite ones are like necklaces of precious
stones among the monks. You can ascend to high seats and claborate on the true
Dharma, and also generate wisdom of your own.” The administrative monk should
not ask them to work at wrong times but should help them so that they can devote
themselves to extensive lcarning.

“Kasyapa, the administrative monk should afford everything to a monk who
teaches the Dharma, should accompany him to cities and villages and persuade
people to hcar him explain the Dharma. He should provide a tcaching site and
make a high, cushioned scat for him. If any monk intends to hurt the Dharma-
master by force, the administrative monk should make peace between the two. He
should also go frequently to the Dharma-master to offer his praise.

“Kasyapa, thc administrative monk should often visit the monk who keeps
the pure precepts well, and who understands the meaning of the Vinaya, saying,
‘How should I manage things, so that I may commit no misdecds and do no harm
to myself or others?” The monk who understands the mcaning of the Vinaya
should obscrve the mind of the administrative monk and tcach him the Dharma in
accordance with his managerial dutics, advising him how to act.

“The administrative monk should with all his heart have faith in, pay hom-
age to, and make offerings to those who keep the precepts. At the proper timcs, he
should give monks the things they need and are entitled to, and should not conceal
those things. When he distributes things, he should not do so with an evil mind,
nor in an improper way, nor with a mind full of desire, hatred, ignorance, or fcar.
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“The administrative monk should act in accordance with the laws of the
Sargha, not in accordance with the laws of the laity. He should act according to
the regulations of the Sammgha, not according to his own rcgulations. He should
not be free with the things which belong to the Samgha. He should consult other
monks cven on trifling matters and not decide matters arbitrarily by himself.

“As regards the articles uscd, namely, the resident monks’ possessions, the
Buddha's posscssions, and the visiting monks’ posscssions, the administrative monk
should differentiate them. The resident monks’ belongings should not be given to
the visiting monks, and vice versa; and the visiting and resident monks’ posscs-
sions should not be mixed up. The resident and visiting monks’ things should not
be mixed up with the Buddha's things.

“If the resident monks’ belongings are plentiful and the visiting monks nced
some of them, the administrative monk should summon the resident monks and
ask them to give away some of their things. If they agree, then he should give
some of their belongings to the visiting monks.

“Kasyapa, if the stipa of the Tathagata necds some repair or is going to ruin,
and the resident and visiting monks have many possessions, the administrative
monk should summon the monks and ask them to vote whether to give away
some of their things, saying, ‘The Buddha's stlipa is going to ruin, and nceds
repair, while the monks’ possessions are plentiful. Virtuous monks, it is time for
you to conscnt to my request. If you consent to give away the things you obtained
from donors, I shall take and usc them, whether they belong to the resident monks
or the visiting monks, to repair the Buddha's stipa.’ If the monks vote for it, the
administrative monk should use [the proceeds from selling] the monks’ posscssions
to repair the Buddha's stiipa. If the monks vote against it, the administrative monk
should persuade lay devotcees to contribute moncey to repair the Buddha’s stipa.

“Kasyapa, [howecver,] if the Buddha’s things arc plentiful, the administrative
monk should not distribute them to the resident or visiting monks. Why not?
Because he should regard the Buddha's things as the World-Honored One. Every-
thing beclonging to the Buddha, even a picce of thread, has been given to the
Buddha by faithful donors. Therefore, gods and humans consider even such [triv-
ial] things to be the Buddha’s stipa, let alone precious things. If a garment has
been offered to the Buddha’s stiipa, it is better to let the garment be blown by the
wind, rained upon, and worn out than to exchange it for a precious thing. Why?
[First,] because no one can fix a price on anything in the Buddha's stiipa; and
second, because the Buddha neceds nothing.

“Kadyapa, a good, pure administrative monk should not mix up the belong-
ings of the Three Jewels. Furthermore, he should be constantly content with what
he himsclf possesses and not think that the belongings of the Three Jewels arc his.

“Kasyapa, if an administrative monk, out of hatred, arbitrarily orders about
and employs as servants virtuous precept-keepers, whom people respectfully cir-
cumambulate, he will fall to a great hell because of his hatred. If he is born as a
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human, he will be somconc’s slave, will be put to hard labor by his master, and will
be whipped.

“Furthermore, Kadyapa, if an administrative monk arbitrarily makes new
regulations stricter than the ordinary rcgulations obeyed by the monks, upbraids
and punishes monks [according to his own ncw regulations), and makes them
work at unnccessary times, he will fall to the minor hell of many nails because of
this bad root. When he is in this hell, his body will be pierced by hundreds
of thousands of nails, and will blaze with firc, cmitting great flames like a big
furnace.

“If the administrative monk frightens virtuous precept-keepers with scrious
matters or speaks to them with hatred, he will be born in a hell with a tongue
five hundred lcagucs long. His tonguc will be picrced by hundreds of thousands
of nails, cach of which will give forth great flames.

“Kagyapa, if the administrative monk begrudges or hides the monks’ be-
longings, or distributes them at the wrong times, unwillingly, bitterly, less than
he should, not at all, or to some and not to others, then because of this bad
root he will fall to the miscrable plane of hungry ghosts after death, and will
have only pills made of dung to cat. At that time, other hungry ghosts will
show him food without giving it to him. Longing to procurc the food, he will
gaze at it so intensely that his eyes will not blink at all. He will be hungry
and thirsty, but will have nothing to cat or drink for hundreds of thousands
of ycars. After that, he will sometimes obtain food, but the food will soon change
into dung or bloody pus. Why? Because he abused his authority by making it
difticult for respected precept-keepers to obtain from him their rightful possessions.

“Kasdyapa, the administrative monk will reccive a very painful karmic ret-
ribution for a kalpa or more if he himsclf uscs without distinction the possessions
of the resident monks, the visiting monks, or the Buddha. Why? Because he has
encroached on the possessions of the Three Jewels.

“Kasyapa, if an administrative monk hcars such transgressions cxplained and
knows they arc transgressions, but is recalcitrant and hates the precept-keepers, 1
say that he cannot be reformed even by the Buddhas, the World-Honored Ones.

“Kisyapa, therefore, an administrative monk should guard well his deeds,
words, and thoughts after hearing such transgressions cxplained. He should pro-
tect both himself and others.

“Kisyapa, an administrative monk should prefer to cat his own flesh rather
than use without distinction the belongings of the Three Jewels, such as clothing,
bowls, food, and drink.”

Mahikisyapa then said to the Buddha, “World-Honored One, extraordinary
are these doctrines, which the Tathigata teaches out of kindness. He spcaks of
shamelessness to those who are insensitive to shame and speaks of remorse to those
who are sensitive to shame.”
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Then Mahikidyapa asked the Buddha, “World-Honored One, some monks de-
clare themselves to be forest-dwelling monks. World-Honored One, how should a
monk act to be called a forest-dwelling monk? How should a monk act to be called
a food-begging monk? How should a monk act to be called onc who wears a
garment of cast-off rags? How should a monk act to be called onc who dweclls
under a trec? How should a monk act to be called onc who wanders in a grave-
yard? How should a monk act to be called one who lives in the open air?”

The Buddha replied to Kasyapa, “A forest-dwelling monk must delight in a
sccluded forest and live in it. Kasyapa, a sccluded place is a place where there are
no loud noises and no decr, tigers, wolves, flying birds, robbers, cowherds, or
shepherds. Such a place is suitable for a $ramana’s Dharma-practice. Therefore,
such a monk should devote himself to Dharma-practice in a sccluded place.

“A monk should think of cight things if he wishes to live in a secluded place.
What are the cight?

(1) To rcnounce the body;

(2) to renounce life;

(3) to relinquish material possessions;

(4) to lcave all beloved places;

(5) to dic on a mountain, like a deer;

(6) to perform the deeds of a forest-dweller when in a secluded place;
(7) to live by the Dharma; and

(8) not to abidc in afflictions.

Kisyapa, a monk who wishes to live in a secluded forest should contemplate these
cight things, and then he should go to a secluded place.

“Kasyapa, after a forest-dwelling monk arrives at a secluded place, he should
follow the Dharma of a forest-dweller and perform cight dceds to show kindness
for all sentient beings. What are the cight?

(1) To benefit sentient beings;

(2) o gladden sentient beings;

(3) not to hate sentient beings;

(4) to be straightforward,

(5) not to discriminate among sentient beings;
(6) to be compliant with senticnt beings;

(7} to contemplate all dharmas; and

(8) to be as pure as space.

Kasyapa, a forest-dwelling monk should perform these cight deeds to show kind-
ness for all sentient beings.
“Kasyapa, when a forest-dwelling monk arrives at a secluded place, he
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should think, ‘I have come to this remotc place alone, with no companion. No one
teaches or rebukes me, whether I practice virtue or nonvirtuc.,” He should think
further, ‘However, there are gods, dragons, ghosts, spirits, and Buddhas, the
World-Honored Ones, who know that I apply my mind entirely to devotion.
They can bc my witnesses. Now | am here to practice what a forest-dweller
should. If I bear malice, 1 shall not be free and at case. Now [ am in this remote
place all alone; I associate closely with no one and have nothing to call my own. 1
should now beware of feclings of desire, hatred, annoyance, and so forth. I should
not be likc those who are fond of crowds or attached to villages. If I am, I shall be
decciving the gods, dragons, ghosts, and spirits; and the Buddhas will not like
to sec me. If I now follow the right practice of a forest-dweller, the gods, dragons,
ghosts, and spirits will not upbraid mec, and the Buddhas will be glad to see me.’

“Kiéyapa, when a forest-dwelling monk lives in a secluded place, he should
practice the right actions of a forest-dweller:

to persist, with all his heart, in keeping the precepts leading to liberation;

to maintain well the precepts of every category, and purify his own decds,
words, and thoughts;

not to practice flattery or fraud;

to carn his livelihood in a proper way;

to keep his mind inclined to dhyanas;

to memorize the Dharma he has heard;

to cultivate right thought diligently;

to move toward passionless, quicscent, and cessative nirvina;

to be afraid of samsara;

to regard the five aggregates as cnemies, the four clements as poisonous
snakes, and the six senses as uninhabited villages;

to be adcept in devising skillful means;

to contemplate the twelve links of dependent origination in order to part
with the views of cternalism and nihilism;

to contcmplate the cmptiness of a sentient being, of a self, of a personal
identity, and of a life;

to understand that the dharmas are devoid of signs, and to practice signless-
ness;

to decrease his actions gradually and to practice nonaction;

to fear the activities of the three realms;

always to practice the Dharma diligently, as if to save his head from being
burned;

always to strive with vigor and ncver regress;

to contemplate the reality of the body, thinking and contemplating so as to
know the origin of suffering, to scver the cause of suffering, to realize
the cessation of suffering, and to cultivate assiduously the path leading
to the cessation of suffering;
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to practicc kindncss;

to abide securely in the four mindfulnesses;

to avoid unwholesome dharmas and enter the door to wholesome dharmas;
to establish himsclf in the four right efforts;

to master the four bases of miraculous powers;

to protect the five good roots and to have a command of the five powers;
to be awakened to the seven factors of enlightenment;

to practice the eightfold noble path industriously;

to develop dhyina and samadhi; and

to discriminate all the forms of dharmas by virtue of wisdom.

“Kisyapa, a forest-dwelling monk adorns himself with such doctrines. Hav-
ing adorned himself in this way, he should live in a mountain grove, and diligently
cultivate the various practices even in the carly and late parts of the night without
slecping then.? He should always be eager to attain the supramundane Dharma.

“Kasyapa, a forest-dwelling monk should constantly cultivate the path wher-
ever he is; he should not decorate his body with fine clothes; he should gather
withered grass to cushion his scat; he should not take things from resident or
visiting monks. In a secluded place, a forest-dwelling monk should, in order to
practice the noble path, be content with any garment which can cover his body.

“Kasyapa, if a forest-dwelling monk goes to a city or a village to beg for
food, he should think, ‘I have come to this city or village from my secluded place
in order to beg for food; my mind should be neither depressed nor elated, whether
I obtain food or not. Indeed, if I am not given food, I should be content and regard
it as the karmic retribution [for dceds] in my previous lives, and from now on I
should cultivate virtuous deeds industriously.” Furthermore, he should remember
that cven the Tathagata did not always acquire food when he begged for it.

“A forest-dwelling monk should adorn himself with the Dharma before he
begs for food in a city or a village, and should go to beg only after he has done so.
How docs he adorn himself with the Dharma? He should not be contaminated
with or attached to the sight of pleasant forms, nor be angry at the sight of
unplecasant forms, and likewise with pleasant or unpleasant sounds, odors, tastes,
textures, and dharmas. He should protect his sensc-organs from being attracted,
and should gaze no farther than several feet ahead. He should control his mind well
and keep in mind the Dharma he has contemplated. He should practice begging for
food without defiling his mind with food. He should beg for food from door to
door without fecling attachment to a place where he is given food or fecling
aversion toward a place where he is not. If he obtains nothing after begging at ten
or morc houses, he should not be worried, and should think, ‘These elders and
brihmins do not give mc food for many rcasons. They have never even thought of
me, not to speak of giving me food.” Kasyapa, a forest-dwelling monk will not be
afraid when begging for food if he can think in this way.

“Kisyapa, if a forest-dwelling monk secs men, women, boys, girls, or an-
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imals when begging for food, he should have kindness and compassion toward
them and think, ‘I strive with vigor so that I can make the vow that senticent beings
who see me and those who give me food will all be reborn in heaven.’

“Kisyapa, after a forest-dwelling monk obtains food, whether it is coarse or
of high quality, he should look for poor people in the city or village and sharc half
the food with them. If he does not see any poor people, he should think, ‘I
[mentally] give the best of the food 1 obtain to the senticnt beings whom 1 do not
sce with my cycs. 1 am the donor and they are the recipients.’

“Kaéyapa, a forest-dwelling monk should return to his secluded dwelling-
place with the food given to him and wash his hands and fect. According to the
purc rules of deportment for a Sramana, he should arrange a scat with grass he has
gathered, sit cross-legged on the scat, and cat without attachment, pride, hatred,
or distraction. When he is about to eat, he should think, ‘In my body, therc arc
cighty thousand worms which will be sccure and happy when they obtain the food
I cat. Now 1 attract these worms to my following with food; but when I attain
supreme cnlightenment, 1 shall attract them to my following with the Dharma.’

“Kaéyapa, when a forest-dwelling monk docs not have cnough to cat, he
should think, ‘Now that my body is light, 1 can cultivate patience, purify evils,
and have less excrement and urine. My mind is light when my body is light.
Therefore, I can sleep little and have no desire.” He should think in this way.

“Kasyapa, if a forcst-dwelling monk is given much food, he should gladly
put a handful of it on a clean rock, thinking, ‘I give this to the birds and beasts that
can eat it. | am the donor and they arc the recipients.”

“Kasyapa, after eating, a forest-dwelling monk should wash and dry his
bowl and rinsc his hands and mouth. He should put away his patched robc and
walk ncar his secluded place, pondering the forms of dharmas.

“Kiéyapa, a forest-dwelling monk who is still an ordinary man and has not
yet achieved the fruit of a Ssramana may be approached at times by tigers or wolves
as he cultivates the practices of a forest-dweller. When he sces these beasts, he
should not fear them, but should think, ‘Since I came to this secluded place, 1 have
relinquished my body and life; thereforc, instcad of being afraid, I should cultivate
kindness and rid myself of all cvils and fears. If tigers or wolves kill me and cat my
fiesh, 1 should think that I am greatly benefited, for 1 shall get rid of my fragile
body and gain a stable onc.?* I have no food to give to the tigers or wolves, but they
will be comfortable and happy after they cat my flesh.” Kisyapa, a forest-dwelling
monk should relinquish his body and lifc in this way when he follows the right
practice of a forest-dwecller.

“Kiéyapa, when a forest-dwelling monk follows the right practice of a forest-
dweller, nonhumans may come to his place in cither beautiful or ugly forms.
Toward such nonhumans, he should gencrate neither love nor hate.

“Kasyapa, if the gods who have met the Buddha come to the place of a
forest-dwelling monk and bring up many questions, the monk should explain to
them as best he can the doctrines which he has studied. If he cannot give an answer
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to a difficult question which a god puts to him, he should not bccome arrogant,
but should say ‘I have not lcarned much, but do not despise me. From now on 1
shall cultivate and study the Buddha-Dharma more diligently, so that one day I
may be [thoroughly] conversant with the Buddha-Dharma and able to answer all
questions.” He should also urge the gods [to preach], saying, ‘Please explain the
Dharma to me. I shall hear and accept it.” He should also say gratcfully, ‘May you
not rcfuse my request!’

“Morcover, Kasyapa, a forest-dwelling monk who follows the right practice
of a forest-dweller should cultivate well the thoughts of a forest-dweller: ‘Just as
grass, trees, tiles, and stones have no [inner] master, sclf, or owner, so it is with
the body. There is no sclf, no life, no personal identity, no sentient being, no
contention. The body arises from the combination of conditions. If I contemplate
it well, I shall sever all wrong views.” A forest-dwelling monk should always think
of the doctrine of emptincss, signlessness, and nonaction.

“Kasyapa, when a forest-dwelling monk follows the right practice of a forest-
dweller, he will find that fruits, herbs, grass, and trees arise from the combination
of conditions and cease with their dispersion. These external things have no mas-
ter, no ‘I’ or ‘mine,” and no contention; they arise naturally and cease naturally, yet
there is no cntity that arises or ceases. Kasyapa, just as grass, trees, tiles, and stones
have no [inner] sclf, master, or owner, so it is with the body. There is no self, no
life, no personal identity, no sentient being, no contention. All dharmas arisc from
the combination of conditions and cease with their dispersion. In reality, no dhar-
ma arises or ceascs.

“Kasyapa, a forcst-dwelling monk should cultivate this doctrine when he
stays in a sccluded place. Kasyapa, a forest-dwelling monk who practices this
doctrine will achieve the fruit of a Sramana quickly if he follows the Srivaka-
vehicle. If he is hindered from achieving the fruit of a Sramana in this life, he will
without fail end all his defilements after sceing one Buddha, or two, or at most
three. If he follows the Bodhisattva-vehicle, he will obtain in this life the Realiza-
tion of the Nonarising of Dharmas and thec Dharma of Nonobstruction, sce future
Buddhas without fail, and attain supremc cnlightenment quickly.”

When this discoursc on the forest-dwelling monk was spoken, five hundred
monks climinated all their defilements and achieved mental liberation.

VI

The Buddha told Kasyapa, “What is a food-begging monk? Kisyapa, if 2 monk
abides sccurcly in his past vow to lead a monastic life practicing begging for food,
he will be single-minded and will not usc flattery or deccit, will decline all invita-
tions to dinner, will accept no food offered to a community of monks, and will
adorn himsclf with dignity.
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“A food-begging monk should not think of the flavor of any dishes. When
he is given delicacics, he should warn himsclf, thinking, ‘I am likc an outcaste. It is
my body and mind which should be purc, not my food and beverages. Why?
Because all delicious food, when caten, will change into stinking, filthy, and
impure excrement. | should not scck any fine food.’

“Having subdued his mind in this way, a food-begging monk should not
think when he begs for food from door to door in a city or a village: ‘It is a man,
not a woman, who gives mce food'; or ‘It is a woman, not a man, who gives mc
food’; or ‘Itis a boy, not a girl, who gives me food'; or ‘It is a girl, not a boy, who
gives me food’; or ‘I should be given delicacies, not coarse food’; or ‘I should be
given good food, not bad food’; or ‘It is the timic to give me food’; or ‘It is not the
time to give me food’; or ‘It should be casy, not difficult, for mc to obtain food";
or ‘I should be given food quickly, not slowly’; or ‘1 should be respected and not
despised when 1 enter a village’; or ‘I should be given freshly cooked food, not
leftover food’; or ‘I should acquire food from the rich, not from the poor’; or ‘Men
and women should welcome me.” Kisyapa, a food-begging monk should not have
these unwholesome ideas.

“Kasyapa, a food-begging monk should adorn himself with the rules of
food-begging: when begging for food, he should not fecl sad or joyful, whether he
is given food or not; he should not consider whether the food he is given is coarse
or of high quality. Why? Because many sentient beings perform evil deeds owing
to their attachment to delicacies, and as a result they fall to the miscrable planes of
hell-dwellers, hungry ghosts, or animals. Those who are content are not greedy
for delicacies. Thercfore, a food-begging monk should not seek high-quality food
but accept coarse food. He should not let his sense of taste become attached to
delicacies, but should feel content with any kind of food. Even when he js given
the coarsest food, he should be content with it. Thus, he will be reborn in heaven
or as a human after death and, if he is reborn in heaven, he will [then] have celestial
delicacies.

“Kasyapa, a food-begging monk should subduc his mind by detachment
from delicacies. He should not be unhappy even if he cats nothing but beans for
seven days. Why? Because he should cat [only] to live. He is able to cultivate the
path after cating; he should cat for this reason.

“Kasyapa, if a food-begging monk obtains a bowl of food in a proper way,
it is a proper matcrial support. The monk should share it with the monks who
cultivate pure conduct.

“Kasyapa, when a food-begging monk is sick and has no food to cat because
he has no attendant to beg food for him, he should subdue his mind in this way: ‘1
am alonc without any companion, for I have lcft the household life. The Dharma
Is my companion, so I should kcep the Dharma in mind. Now I suffer from
illness. I should think of the Dharma I have heard before, for the World-Honored
One said that monks should keep the Dharma in mind. What should 1 think of? ]
should contemplate the body as it is. Having contemplated the body as it is, it is
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quitc possible that a wisc person can achieve the first dhyana if he is single-minded.
Those who acquirc the joy of dhyina can live on dhyina and become cheerful in
mind for one day, two days, or even seven days [without food].”

“Kagdyapa, if a food-begging monk docs not achicve dhyina when he prac-
tices in this way, he should practice more diligently and abide securcly in whole-
some dharmas. As many people know, gods, dragons, and spirits will offer food
to such a person as a result of his freedom from the yoke {of attachment to food].

“Kisyapa, when a food-begging monk cannot go out to beg for food because
of hecavy rains or strong wind and dust, he should live on kindness and adorn
himself with it; he should abide securely in and ponder upon the Dharma he
practices. If he has nothing to cat for two or three nights, he should think, “There
arc many scnticnt beings who fall to the plane of hungry ghosts because they have
performed evil karmas. They are miserable; for a hundred years they do not even
have saliva to wet their throats. Now, I abide securely in Dharma-doors. Although
physically and mentally [ am weak, still I can bear hunger and thirst. 1 should
cultivate the noble path industriously and not regress from it.’

“Kasyapa, a food-begging monk should not associate closely with laypcople,
whether they are men, women, boys, or girls.

“Kisyapa, if a food-begging monk asks a lay devotce to remove dirt from
his food, the monk should teach the Dharma to him while sitting there, until the
food is clean and given back to him. Then he should rise from his seat and go
away.

“Kisyapa, a food-begging monk should not be pretentious. How may he be
pretentious? He is pretentious if he says to others, “Today the food I have begged is
coarse and inadequate, and yet I am sharing it with many people. Therefore, I have
caten little, and being hungry and thirsty, 1 will become emaciated and weak.’
Kisyapa, a food-begging monk should aveid such pretension.

“Kidyapa, a food-begging monk should be detached from all things. He
should, without fecling unhappy or glad, accept any food put in his bowl, whether
coarsc or of high quality, little or much, pure or impure. He should always purify
his mind and contemplate the forms of dharmas. He accepts food in order to
survive and practice the noble path.

“Kisyapa, if a food-begging monk is not given any food and leaves with his
empty bowl in hand after he begs food from door to door in a city or village, he
should think, *Even the Tathigata, who has great, awesome virtue, who re-
nounced the throne of a universal monarch and left the houschold life, and who
has eradicated all evils and fulfilled all wholesome dharmas, left a village with his
empty bowl in hand after he had begged for food. How can I, who have few
virtues and do not plant good roots, not come back with my bowl empty? There-
fore, 1 should not be gricved. Why? Becausce it is absolutely impossible that the
monks who do not plant good roots can obtain food, coarse or of high quality.
Now, I am not given any food, probably because demons or their messengers have
prevented brihmins and laymen from giving me food. Therefore, I should be
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diligent in cultivation so as to stay away from the four demons and cradicate ail
defilements. If I cultivate the path assiduously, ncither Papiyin, the king of de-
mons, nor demons’ messengers can get in my way.’

“Kasyapa, a food-begging monk should uphold the noble practices in this
way.”

VII

The Buddha told Kisyapa, “A monk who wecars a garment of cast-off rags should
think when he picks up rags, ‘I pick up cast-off rags from garbage because | am
sensitive to the shame [of nakedness], not because 1 want to adorn myself with a
garment; because I have to protect myself from the wind, the sun, mosquitos,
gnats, and harmful objects; and because | abide securely in the teachings of the
Buddha, not because 1 seck anything pure and fine.’

“He should engender two kinds of thoughts when he is picking up rags.
What arc the two? One is the thought of contentment and the other is the thought
of convenient support.

“Furthermore, he should engender two [other] kinds of thoughts: one is the
thought of giving up arrogance and the other is the thought of upholding the noble
practices.

“Moreover, he should engender two [other] kinds of thoughts: one is the
thought of not adorning the body and the other is the thought of purifying the
mind.

“Furthermore, if a monk who wears a garment of cast-off rags stops picking
up rags from a rubbish heap when he sces his relatives or friends and thinks,
‘Perhaps they will scold me, saying, “You are a dirty person,”™” Kidyapa, Isay that
this monk is not pure in conduct. Why? Because the mind of a monk who wears a
garment of cast-off rags should be as firm as a rock, so that nothing cxternal can
penetrate or move it.

“Kasyapa, a2 monk who wears a garment of cast-off rags should wash the
cast-off rags until they are clean, dye them after they are washed, and then make a
patched robe with them. He should patch them up well and wear the patched robe
carcfully so that it will not burst at the scams.

“Kasyapa, to free himself from desire, a monk who wears a garment of
cast-off rags should wear it with constant contemplation upon the impurity [of the
body]. To free himself from hatred, he should wear it with kindness. To free
himself from ignorance, he should wear it with contemplation upon the twelve
links of dependent origination. To cradicate all afflictions, he should wear it with
right thought. To know the [nature of the] six scnscs, he should wear it while
protecting his scnsc-organs from being attracted. To make gods, dragons, and
spirits happy, hc should wear it with no flattery or deceit.



308 ON VIRTUE AND DDISCIPLINE

“Kasyapa, why is such a garment called a garment of cast-off rags? Kasyapa,
just as a rcpugnant corpse that no one wants to own is usually abandonced, so is a
garment of cast-off rags. It has nothing to do with [the notions of ] ‘I' and ‘'mine.” It
is casy to obtain. It was acquired in a proper way, not by begging or currying
favor with others. It was discarded as rubbish and does not belong to anyone.
Thercforc, it is called a garment of cast-off rags.

“Kigyapa, a garment of cast-off rags symbolizes the Dharma-banner, be-
cause it is the sign of the Great Rsi; it symbolizes onc’s caste, becausc it is the sign
of the caste of saints; it symbolizes one’s maintenance of a'noble nature, becausc it is
the sign of the noblc practices; it symbolizes one’s concentrated [right] thought,
because it is the sign of wholcsome dharmas; it symbolizes onc’s skillful protection
of precepts, becausc it is the sign of discipline; it symbolizes that onc moves
toward the doors [of liberation}, because it is the sign of dhyana; it symbolizes that
onc’s mind abides securcly, because it is the sign of wisdom; it symbolizes that
onc's body belongs to nothing, because it is the sign of liberation; it symbolizes
one's compliance with the Dharma, becausc it is the sign of the knowledge and
awarencss d rived from liberation.

“Kisyapa, thus, monks who wear garments of cast-off rags achieve great
blessings. They do not long for anything. They arc not grecdy and are attached to
nothing. They can free their minds from pride and abandon the heavy burdens [of
afflictions].

“Kasyapa, becausc of his contentment, gods, dragons, ghosts, and spirits all
likc to scc a monk who wears a garment of cast-off rags.

“Kasyapa, if a monk who wears a garment of cast-off rags enters dhyana,
then Sakra, Brahmi, and the four deva kings will kncel upright before him, join
their palms, and bow with their heads at his feet, let alone other, minor gods.

“Kasyapa, if an cvil monk strives to procurc a garment to bedeck himself,
outwardly manifesting pure conduct but inwardly being full of desire, hatred, and
ignorance, then the gods, dragons, and spirits will not go to his place to pay
homage and make offcrings to him. Why? Because they know that this monk
strives to acquire a garment to bedeck himsclf instcad of [striving to] climinate the
filth of his mind and mental faculties; knowing this, they avoid him.

“Kisyapa, you saw that Srimancra Cunda picked up impure, stinking, and
dirty cast-off rags [for his garment] and, after having begged for food, went to the
Lake of No Burning Afflictions in order to wash the rags there. At that time, gods
who lived by the lake came to greet him and bowed with their heads at his feet.
Thosc gods all like to be clean and pure, but they took from Sramanera Cunda the
impurc cast-off rags he had picked up and washed out the dirt for him, then bathed
with the same water. Those gods knew that Cunda kept the pure precepts, could
cnter various dhyanas, and had great, awesome virtuc; thercfore, they came to
wclecome and salute him.

“Kiéyapa, you saw that when Brahmacirin Virtue desired to go to the Lake
of No Burning Afflictions after having begged for food in a pure, clean garment,
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the gods who lived there stood five miles? from the four sides of the lake and
prevented him from coming ncar it, for fear that he might defile the lake with his
impure leftover food.

“Kisyapa, now you l}avc scen these things. Because of his saintly right
action and awesomec virtue, Sramancra Cunda rcccived this reward: the gods tock
his unclcan cast-off rags and washced them, then bathed with the same water.
However, those same gods stood five miles from the lake to prevent Brahmacarin
Virtue from coming close to it. Kasyapa, who will not cultivate and study the
noble Dharma after hearing of these cvents? Both gods and humans bow with their
heads at the feet of the saints and pay homage and make offerings to them.
Kasyapa, it is in order to scck such samtly virtue that monks wear garments of
cast-off rags.

“Kasyapa, a monk who wecars a garment of cast-off rags should sccurcly
abide in the noble practices and should not be worried. [Secing] his garment of
cast-off rags, he should generate the thought of a stupa, the thought of the World-
Honored One, the thought of the renunciation of the world, and the thought of
the nonexistence of ‘I' and *minc.’ Only after such contemplation should he wear a
garment of cast-off rags and subduc his mind accordingly. Because he is pure in
mind, he is pure in body; it is not truc that because he is pure in body, he is pure in
mind. Kasyapa, a monk should therefore purify his mind and not decorate his
body. Why? In light of the Buddha-Dharma, it is duc to mental purity that a monk
1s said to have cultivated pure conduct.

“Kisyapa, if a monk who wears a garment of cast-off rags can learn in this
way, he is following in my footsteps and yours also.

“Kasyapa, as you can wear such a coarsc garment, you arc content with the
cultivation of the noble practices.

“Kasyapa, when you take walking exercisc in your upper garment, lcaving
your patched robe on a couch or a seat, hundreds of thousands of gods pay
homage to your patched robe, which, though used to cover the body, is scented
by [the fragrance of] discipline, dhyina, and wisdom. Kisyapa, you should know
that even your robe is so highly esteemed and honored, let alone yourself.

“Kasyapa, I renounced the throne of a universal monarch and left the house-
hold life to follow the path. Before, I wore garments made of the most wonderful
silk and cotton, but now I am content with following the noble practices. For the
sake of others, I gave up my fine clothes to wear a garment made of rags picked up
in graveyards. Future monks should follow my example, when they hear of this
deed of mine.

“Kasyapa, you formerly had a finc, golden, silk garment, and when 1 asked
you for it, you gave it to me. Kasyapa, it was out of compassion for you that I
accepted your garment, not because I coveted your garment or because 1 wanted to
bedeck my body with it.

“Kasyapa, there are cvil monks who follow neither my way nor yours.
Engulfed in desire, they collect many monastic robes and bowls, hoard food and
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drink without giving anything away, and accumulate gold, silver, lapis lazuli, rice,
cows, goats, chickens, pigs, donkeys, carriages, and farm tools. They scek and
hoard articles which a lay family nceds.

“The wise can increase their wholesome dharmas, cven if they lead a lay life,
but the ignorant can never achieve any wholesome dharmas, even if they leave the
houschold life. How can wisc laymen increase their wholesome dharmas? Kasyapa,
some monks put their monastic robes around their necks, do not perform the
deeds befitting a $ramana, arc occupied with many sccdlar things and bound in
various ways, and seek fine food and clothing. After they don their monastic
robces, lay devotees salute and respect them on sight; give them clothing, food am-i_
drink, bedding, and medicine; welcome them when they arrive; and see them oft
when they lcave. Kasyapa, lay devotces can do such wholesome things, while
those monks cannot. Why? Because those monks scck many things they do not
need and give nothing to others.

“[However,] Kiasyapa, in the future there will be monks, who own man;
robes, bowls, and other things and are saluted, estccmed, and praised on sight by
lay devotees. Why? Because [in that age] the lay devotees will think, “The monks
have been given many things by others, and they may give me some of them frora
time to time.’ :

“Kasyapa, [in the future] there will [also] be monks who keep the precepts.
Seeing the faults and evils of the world, they will cultivate wholesome dharmas
assiduously and rid themselves of all defilements as urgently as if to save thar
heads from being burned; they will be content and scldom engage in vvorldly
activities; they will practice the Dharma diligently for their own benefit ar.d break
with all people who arc attached to the sources of evil. Nevertheless, not a single
lay devotee will go to see those virtuous monks, associate closcly with them,
salute, esteem, or praisc them. Why? Because the lay devotces [then] will be
flippant and shallow. They will sce only the bencfit of this life, not that of future
lives. They will think: ‘I can get no profit from these virtuous monks. Why should
1 associate closely with them, or salute, revere, and extol them?” Only poor people,
those who have some good roots, and those who are bound to revere them
because of a conncction in their past lives will associate closely with these monks,
salute, revere, and cxtol them, and consider them as good friends.

“Kigyapa, two kinds of persons will be pleascd with what I have said [in this
siitra]. What are the two? Thosc who perceive the four noble truths and those who
perceive the faults and evils of sarisira. Furthermore, there are two [other] kinds:
those who strive to free themselves from the four yokes and those who wish to
achieve the fruits of a §ramana. Moreover, there are two [other] kinds: those who
contemplate karmic results wholeheartedly and those who wish to understand the
meaning of the forms of dharmas. -

“Kasyapa, now I close the door on allda/}y-pcrsons; namely, those who arc
aware ncither of karma nor of karmic results; those who have no good dcport-
ment; thosec whose blindness to [consequent] faults and evils in future lives is as
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immutable as adamant; those who perccive only benefits for this life, not for future
lives; and thosc who have not a single thought to move toward the doors to
liberation.

“Kisyapa, now I say that evil monks should not wish to hear this doctrine
explained or to come across it, [because] when they hear it explained, they, know-
ing their own [evil] deeds, will not understand the profound mcaning of it but
instcad will slander it, saying, ‘It is not what the Buddha tcaches. It is concocted
by a commentator or spoken by demons’; and they will also try to convince others
of this. In this way, thosc cvil monks will hurt and dcfile both themsclves and
others, and they cannot benefit anyone.”

Then Mahakasyapa said to the Buddha, “World-Honored One, out of com-
passion as great as that of all Buddhas [combincd], the Tathiagata has in this sitra
described how the monks who have devoted themselves to cultivation [of the
Dharma] achicve command of all dharmas. World-Honored One, if sentient beings,
after hearing this satra explained, believe, comprechend, read, and recite it, and arc
inclined to follow the real Dharma, it should be known that the Buddhas have
already accepted them into their following.”

Then the Buddha told Ananda, “If sentient beings can accept and uphold
this sitra, it is because they have already planted good roots in the presence of past
Buddhas. Now, if such good men and good women wish to rcad and recite this
sutra with thorough comprchension in order to achieve liberation, they will surely
be able to cradicate all their defilements and attain nirvana by this doctrine, whether
they study it as members of the order or as laypcople.”

Ananda said to the Buddha, “World-Honored One, | wish to uphold this
sutra. What should it be named, and how should it be uphcld?”

The Buddha told Ananda, “This sitra is named ‘The Choice of All Dhar-
ma-Jewels,” or *Abiding in Good and Noblc Deportment,” or ‘Accepting Precept-
Keepers into the Order,” or *“An Analysis of Precept-Breakers,” or *The Precious
Bridges, *® or ‘A Collection of Treasures,’ or ‘The Trcasure-Store,’ or “The Precious
Dharma Doors."”

After Mahikasyapa finished asking [the Buddha about] “The Sitra of the
Precious Bridges of the Mahidyana,” the monks were overjoyed to hear what the
Buddha had taught and began to practice it with veneration.

NOTES

1. This group and thosc in the following list (up to and including the cightfold noble

path) make up the thirty-seven ways to enlightenment.

2. The phrase “cultivate well the seven factors of enlightenment™ occurs here, but it is

evidently misplaced in this grouping and is repeated later. We have omitted it.



312 ON VIRTUE AND DiIsCIpLING

3. These are the four reliances which guide a Buddhist. Sce Numerical Glossary.

4. Also called the cight worldly winds.

5. As cxplained at length below, if a religious person accepts offcrings from donors
but docs not obscrve the precepts, the karmic blessings that would have accrued to the donor
(had the recipient kept the precepts) are lost.

6. Probably, the nirvina of the two vchicles.

7. Probably, the teachings of the two vehicles.

8. This is probably a hyperbole.

9. Dhyana in the state of infinite space, in the state of limitless consciousness, in the
state of nothingness, and in the state of neither thinking nor nonthinking.

10. They arc: Stream-enterer (rotdpanna), Once-returncr (sakrddgamin), Nonrcturner
(andgdmin), and Arhat. Sce Glossary.

11. This probably mcans dwelling in the four immeasurable dhyanas.

12. The six thoughts to dwell upon: the Buddha, the Dharma, the Sarigha, the
precepts, giving, and the joys of heaven.

13. The six kinds of reverent unity in a monastery: bodily unity in worship, oral unity
in chanting, mental unity in faith, moral unity in observing the precepts, doctrinal unity in
view and explanation, and cconomic unity in the communal goods.

14. Probably the six paramitas.

15. Also called the four yokes. See Numerical Glossary.

16. Some say ninety-six: allegedly the six founders of heterodox schools, cach with
fificen sub-schools. The editor confesses his ignorance of the names and doctrines of the
nincty-six schools, as he has never encountered any source providing this information.

17. In this and the following 15 paragraphs, the opening sentence is repeated at the end
of the paragraph. In the interest of concisencss, we have eliminated the repetition.

18. This refers to learning which docs not further one’s wisdom or compassion, or
which is not conducive to devotion or enlightenment.

19. This probably refers to the sequential and reverse orders of the twelve links of
dependent origination.

20. In this scction, the Buddha, whose tcachings of cquality stridently contradict the
prevalent caste system of India, expediently utilizes that very system to make a point about
cvil $ramanas. The Buddha welcomed members of all four castes and outcastes into his
following, without discrimination.

21. Literally, “new-born.”

22. A knifc is obviously an instrument which could be used for surgical purposes. The
application of a cudgel for medical treatment, though extremely rare, scems also to exist in
folk medicine.

23. The night is divided into three periods of three hours each. A forest-dweller, in
line with this passage, should slecp only during the middle period.

24. This probably denotes the adamantine Dharma-body.

25. Literally li, 2. The Chinese li is much shorter than a mile, but lacking an exact
equivalent, we have used the word ‘mile” here.

26. “Bridges” leading to the other shore, nirvapa.
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